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ii) Does it mean that ^avidyasrayatva' (being the locus
of avidya) is inconsistant with the nature of Brahman, viz.
consciousness ? Or

iii) Does it mean that if there is avidya, Brahman
cannot be sarvajna ?

i) To begin with the first alternative. Ajnana does
not require an asraya which is distinct from its ^vishaya'. L
has its asraya in a place which it also envelopes. It fulfills
two functions at a single stroke. It is like darkness which
conceals or hides its own asraya and which thus has a two-
fold function. It realises these functiofis in so far as it is
'akriyatmaka' (non-action) and is an ^avarana9.

The pot is 'mrinnishtha' (having its locus in clay) be-
cause its upadana is clay. The clay is its asraya ; and yet
it exists at a place which is its asraya. Likewise darkness
has its asraya in its upadana ; and it can still have another
asraya which it envelopes. It does not manifest these two.
So is ajnana. Knowledge involves two distinct factors-an
asraya (locus) and a vishaya (object). But like knowledge
ajnana does not require these two as distinct from one ano-^
ther. But there seem to be these two factors. Thus the
word 'agaman.i' (not-going) conveys the meaning of ^thitf
(state). It involves the reference to an object and also to
an action. But the action being absent there is in reality
only one reference and not two.

Like darkness, ajnana envelopes its own avarana and
it is not inconsistant with its identity with its own asraya.

ii) Nor is ajnana inconsistent with the 'cit prakasa'
which is its asraya. It is the knowledge (samvedana) as